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MAGRIBT'NIN HAYATI VE Abstract

ETKILENDIGi SAIRLER,

Lisaniyat Studies, 1 (2), The famous sufi poet Muhammed Shams-i Maghribi, who lived at the end of the 8th
43-52

and the beginning of the 9th century, has a very important place in Persian literature.
He is mostly known for his poetic works. There are 199 ghazals, 35 rubai, 4 stanzas
and 3 terci-i bent in his divan. He wrote his works mostly in Persian, and it is seen
that Arabic couplets are occasionally encountered in his ghazals. He gave a lot of
Fatma Nur YILDIRIM place to the issue of unity of existence in his poems. The intellectual structure of his
Kinkkale Universitesi poems is generally closely related to Ibn al-Arabi. Although he did not live in the
same period as Ibn al-Arabi, it is seen that he received fayz from him through the
uwaysi way. Joining a person from the lineage of Ibn al-Arabi, he often travels to the

North African side. Afterwards, he began to be known by the nickname Moorish. In
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this study, the life of Shams-i Maghribi was briefly mentioned and the poets he was
influenced by were tried to be determined. Maghribi was briefly mentioned and the
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poets he was influenced by were tried to be determined. Maghribi was highly influenced by the poetic style of
many poets who lived in the centuries before him and mentioned the poets he was influenced by in some of his
couplets. The relevant couplets were determined and the poets who shaped al-Maghribi's world of thought were
presented, and poems similar to the couplets of the poets influenced by al-Maghrib1 were included and translated
into Turkish. In particular, how the poems of Sanai Ghaznavi, Fakhruddin Iraqi, Fariduddin-i Attar were affected
by their poetic structures, methods and styles, and prosodies were examined by giving examples.

Keywords: Fahreddin-i Iraki, Feridiiddin-i Attar, Muhammed-i Magribi, Senai-yi Gaznevi, Sems-1 Magribi.

Extented Summary

When we take a look at the literary works and the history of the period in which that work was
written, we can clearly see that; The historical period we are examining tells us about that nation in
every aspect and almost opens the door for us to go back to that time. If human beings want to enter
through that opened door, it gives the passenger the opportunity to watch. And thus, it is not easy to
get out of those dusty pages of history in the face of this situation that leads to a very deep journey. We
feel like we are traveling in time. It is such a journey that the destination can never be predicted. The
important thing here is: How should a person establish a connection between the past and the future? In
other words, how should one live today, taking into account that historical period, or how should one
infer from today's modern world by researching and understanding the literary works of that history?
How should he establish this balance without breaking away from his past and without getting away
from today's world? Because we cannot understand the present without the past. We cannot guide
today's society by ignoring the cultural elements of the past. It will be easier to add meaning to today's
era if we learn the history to which our roots are connected. Those roots have been left to us as
historical, literary and cultural heritage. Protecting this heritage is only possible by preserving and
keeping those values alive. The poets we have examined here and as we see in their poems, these people
hold a mirror to the society of their period. It shows us the people of that period, the sociological
structure of the society, their lifestyles, cultural and moral values, traces of civilization, and
geographical structure.

Mohammad Shirin-i Maghribi, which we have discussed as a subject, is a literary figure who has come
a long way in the world of thought and meaning. His real name was Mahammad Shirin-i Maghribi, and
he became more famous with the name Maghribi. It is rumored that he was born in h.749/m.1348. There
is no clear and sufficient information about his life, birth and death in the sources. Although there are
many disagreements and different rumors about the date of death, the years h.809/m.1406 and
h.810/m.1407 are mostly focused on. The rumors about these dates are explained in detail in the section
below of the article. In addition, in the following sections of the article, detailed information about this
subject, namely the rumors on the date of death, is given. Again, according to the strong information we
have reached, he was buried in the Sorhap Cemetery after he died by his followers upon his will. Sorhap
Cemetery is in Tabriz. It is rumored that he migrated from this mortal world upon a historical event
that took place at that time. He is buried in what is now known as the "Poets Monument" in Tabriz.

After meeting his teacher Ismail Sisi, he joined the Kobraviyya sect, and later he was greatly influenced
by Ibn al-Arabi and joined the Akbariyye sect. It is clearly seen that Ibn al-Arabi's way of thinking
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works in his poems. It is possible to see the concept of unity of existence almost in most of his poems.
He combined the Kobraviyya and Akbariyye sects within his own body. He was nicknamed Maghribi
because he traveled a lot to the North African region and used the Maghribi pseudonym in his poems.
He did not live at the same time as Ibn al-Arabi, but he was guided by a person connected to him.

Here, by trying to understand the world of thought of the Maghribi, we carry the meaning realm of not
only him but also many poets influenced by him. First of all, we have the opportunity to cultivate these
meanings in our inner world and then transfer them to the world we live in. In this way, it is possible to
understand where great poets such as Fakhruddin Iraqi, Fariduddin Attar, Sanai Ghaznavi converged,
who made themselves known to the whole world, guided the spiritual world of people, guided them,
illuminated their dark paths, and radiated light wherever they went like the sun. Shah Ni’'matullah Wali
mentioned the name of Maghribi in one of his couplets and mentioned his name in the same couplet
with Iraqi. According to the information given in the sources, he had a close friendship with Kamal
Khujandi. In other words, he lived with many great sufi poets in recent times. The meaning that each of
them wants to convey is the same, only their language, style, subject processing and writing types have
been different. While one of them wrote in prose, another expressed that notion in verse. It is not
possible to see them separately from each other. They have fulfilled this lofty task by carrying the
meaning they wanted to express in the past centuries to the next period.

In this study, we tried to deal with Shams-i Maghribi, a literary figure, and his main couplets. We
compared the couplets of other poets with the couplets belonging to the Maghribi, who are close in
meter, structure and subject. And we tried to understand which poets and teachers who came before and
after him interacted with, who was influenced by him and which poets he influenced. Although we know
that we cannot understand this world of meaning without the eye of the heart, we wanted to open the
door to their world in a way. We examined the couplets in his poems and tried to translate these
couplets in Persian into Turkish as much as we could. We hope that it will contribute to the work done
in this field.

GiRis
Edebi eserler yazildigi donemden pek g¢ok izler tasir. Sairler; yasadiklart donemin tarihini, diigiince
tarzlarini, kiiltiirel o6zelliklerini, dini olgularini, toplumun sosyolojik unsurlarini bir koprii olarak
gliniimiiz insaninin dikkatine sunar. Klasik Fars edebiyatini yakindan tanimak i¢in bu sahsiyetlerin ruh

diinyas1 anlasiimalidir. Insanin diisiince diinyasini sekillendiren bu eserler giiniimiiz modern toplumuna
da yol gostermistir. Sems-i Magribi’nin siirlerinde de bahsedilen 6zellikler goriilmektedir.

Sairlerin ve yazarlarin eserlerinde kimlerin etkilerinin goriildiigi dnemlidir. Magribi’nin Seyhu’l-
Ekber unvani ile bilinen tasavvuf ve Islam diisiince tarihinde biiyiik etkileri goriilen Ibnii’l-Arabi’den ve
baska sairlerden ne sekilde faydalandigi siirlerinde agik¢a goriilmektedir.

45

lisaniyatstudies@gmail.com
https://lisaniyatstudies.com/lisaniyat



LISANIYAT im0

ULUSLARARASI FiLL'IlI]Ji_ INTERNATIONAL JOURNAL OF 5 fj} (f? e
I T LSl PHILOLDGICAL STUDIES e Fatrma Nur Yildirnm

Sems-i Magribi’nin Hayati ve Vefati

Tam adi Eba Abdullah Muhammed Sirin b. izzeddin b. Adil el-Bezazini! et-Tebrizi el-Magribi olup
Magribi ismi ile meshur olmustur. Lakabi Muhammed Sirin veya Molla Muhammed Sirin’dir (Tosun,
2010, s. 192-193). 749h./1348m. Tebriz’in Rudakat kasabasinin Emmend koylinde dogmustur?
(Dihhuda, 1377, s. 21.220). Dogum tarihi tam olarak bilinmemektedir. 809h. yilinda 60 yasinda iken
oldiigii rivayet edildigine gore 749h./1348m. yillarinda dogmus oldugu tahmin edilmektedir (Ates, 1968,

s. 309). Baska kaynaklara gore ise Isfahan’in Nayin kasabasinda dogmustur. Bir kaynaga gére 809h.
yilinda Istehban-1 Fars’da vefat etmistir (Tarlan, 1923, s. 108). Riza Kuli Han’a gore Istehban-1 Fars’da
vefat etmis ve buraya defnedilmistir. Riza Kuli Han burada Seyh Magribi isminde bir yer oldugunu ve
mezar kitabesine gére Magribi’nin buraya defnedilmis oldugunu ifade eder (Ates, 1968, s. 309). Vefat
tarihi ile ilgili ihtilaflar olsa da kabul edilen bir tarih vardir ve daha ¢ok 809h./1406m. ve 810h./1407m.
yillar1 izerinde durulmaktadir.

Tebriz’de ilim tahsil ettigi daha sonrasinda tasavvufa yoneldigi bilinmektedir. Ilim tahsil ettigi sirada
Kiibrevi seyhi Ismail Sisi ile yollar1 kesismis ve onun miiridi olmustur (Tosun, 2010, s. 192-193).
Sonrasinda Afrika’ya yaptig1 seferlerde silsilesi Ibnii’l-Arabi’ye ulasan bir zata intisap etmis ve bu
sebeple siirlerinde Magribi nisbesini kullanmustir. Omriinii bu yola adamis ve 6grenciler yetistirmistir.

Ravzatii’l-Cindn yazar Hiiseyin-i Kerbelai (6. 962h./1554m.), Magribi’nin vefat tarihi ve vefatiyla ilgili
rivayetleri naklederek Magribi’nin yasamindan bir noktayi da aydinlatmis olur ve sunlar ifade eder:

“Mevlind’nin’ vefatimin feci 6ltim olayi soyle gergeklesmistir; Mirza Ebii Bekir ( Mirdnsah’in
oglu) Kara Yusufun ordusu tarafindan bozguna ugranus. Tebriz’i birakip Sultaniye kalesine
kagmis. Kara Yusuf'u ve Tebriz halkint katletmeye karar vermis. Tebriz halkt bu olaydan
sonra korkmuglar. Magribi’nin huzuruna gitmisler. Tebriz’de tdun (veba) hastaligi varmus.
Magribi murdkabeden sonra buyurmus ki: ‘Ilahi dergaha girip hdlimi arz ettim. Bu belanin
defolmast i¢cin bir kurban istediler. Biz kendimizi kurban ettik. Yarin biz bu ddr-1 fenddan
gocecegiz. Na'sumizi Sohrdb’a gotiirsiinler. Baba Mezid'in haziresine medfun etsinler.’
Oradan dondiiklerinde Mirza Ebi Bekir ordusu perigsanlik icinde bozguna ugramustir. Bu
olaywn senesi 809h./1406m. yili idi” ( Mir Abidini, 1393, s. 8).

Magribi’'nin vefatinin 810h./1407m. yili oldugu konusunda meshur miiridi Abdurrahim Halveti’nin su
asagidaki beyti zikredilir (Mir Abidini, 1393, s. 8):

Sl dS 23930 G0 iz )3 Griro 4 9) (¥ pe il Gge Hoz

Magribi beden magribinden ruhlar (nurlar) alemine géciince (onun) Firdevs cennetinde seyirde oldugunu
gordiim. Ona akibetini, vefat yilmi sordum, mutlu oldu, giildii ve buyurdu ki; haywli oldu.

‘Burada gecen ‘hayr’ kelimesinin ebced hesabi 810h./1407m. eder.’* Abdurrahman-1 Cami ise
Nefehatii’l-Uns adli eserinde Magribi'nin 809h./1406m. yilinda 60 yasinda vefat ettigini ifade etmistir
(Yezdi, 1392, 5.8). Magribi’nin mezarligi Tebriz’de Sohrab® Baba Mezid haziresindedir.

! Bezdzini adim sadece Seyyid Eb Talib Mir Abidini kullanmustur.

2 Tarlan, Ali Nihat, iran Edebiyati, Istanbul, 1923, s. 108

3 ‘Mevlana’ ismi ile kastedilen Sems-i Magribi’dir.

4 Yezdi, Divan-1 Sems-i Magribi, Tahran, 1392, s.5.

46 > Sohrab Mezarlig1, Serhat Mezarlig1 olarak da geger. Makberetii’s-Suara ismi ile bilinen Sairler Anit1 Tebriz’de bulunur.,
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2. Magribi’'nin Eserleri

1. Divin-1 Muhammed Sirin-i Magribi: Tasavvuf ve vahdet-i viicidla ilgili konularin ele alindigi
siirlerden olusur. Birgok yazma niishasi bulunan eser Mir Abidini ve L. Lewisohn tarafindan
yayimmlanmistir. Magribi’nin divanini ilk kez nesreden Mir Abidini (Tosun, 2010, s. 192-193), son
nesreden ise Leonard Lewisohn’dur (Acer, 2022, s. 4).

2. Cdm-1 Cihdnniimd: Magribi, bu eserinde varlik mertebelerini daire semas: ile gizerek agiklamistir.
Bir¢ok niishasi olan eseri Mir Abidini divanin sonunda nesretmistir.

3. Diirrii’l-ferid fi ma'rifeti merdtibi’t-tevhid: Tevhid-i ef*al, tevhid-i sifat ve tevhid-i zat konularmin ele
alindig1 Fars¢a mensur bir eserdir (Tosun, 2010, s. 192-193).

4. Serh-i Rubd‘i-yi Ebii Sa‘id: Ebl Said-i Ebi’l-Hayr’'in “Havraiyye” adiyla bilinen rubaisinin serhidir
(Tosun, 2010, s. 192-193).

5. Esrdr-1 Fatiha adiyla kaydedilen eseri Mirati’l-'arifin ve mazharii’l-kdmilin fi Miiltemesi Zeyni’l-
‘abidin’dir. Magribi’nin kaynaklarda zikredilen diger eseri Niizhetii’s-Sasaniyye’nin ise gliniimiize
ulagmadigr sanilmaktadir (Tosun, 2010, s. 192-193).

3. Magribi'nin Etkilendigi Sairler
3.1. Magribi ve Kemal-i Hucendi

Magribi gibi Kemal-i Hucendi de Ismail Sisi'nin meshur miiritlerinden olup aralarinda yakin bir
dostluk varmis. Bir giin Mevlana Magribi, Muhammed-i Mesriki, Muhammed Assar, Muhammed-i
Hayali, Seyh Kemal’in sohbetine gitmisler. Seyh yemek pisirmekle mesgul imis ve bir gazel okumus:

Eger goz ve kas buysa naz ve cilve buysa,
Ey ziihd ve takva elveda! Ey akil ve din elveda! ( Anonim, 2023a) ( Gazel:834)

Bunun iizerine Magribi, Hucendi’ye demis: “Mevlana biiyliktiir. Mecazi manadan bagka bir manasi
olmayan bu siiri neden sOylemek gerek?” Hucendl bunun iizerine onun sifiyane remizlerini agiklamis.
Goziin isaret dilinde ayn oldugunu, kasin perdeden ibaret oldugunu ve sifata isaret ettigini sOylemis.
Magribi, Kemal-i Hucendi’nin bu tavrindan dolay: onun sozlerine itimat etmis (Mir Abidini, 1393, s.
14-15).

3.2. Magribi ve ismail Sisi

Sems-i Magribi, Ismail Sisi’nin meshur miiritlerinden biridir. Seyh Zeyneddin-i Hafi, Seyyid Kasim
Envar, Pir Muhammed-i Gilani, Pir Seyhi, Hac Muhammed Assar, Seyh Kemal-i Hucendi de Sisi’ye
baglananlardan idi (Mir Abidini, 1393, s. 13). Sisi, Magribi’nin babasi ile tanisik imis. Bir giin Sisi
Magribl’ye kirk giinliik ¢ileye girmesini soylemis. Magribl asagida yer verdigimiz gazeli okumaya
basglamig.® Bunun tizerine Sisi, Magribi’yi halvete koymaktan vazge¢cmistir (Mir Abidini, 1393, s. 14).

SAyrica bu siirin serhi Filibeli Ahmet Hilmi tarafindan 1910-1912 yillarinda basilan haftalik Hikmet dergisinde yayinlanmis olup, Ahmet Kogak tarafindan

alint1 yapmigtir. 47
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Gilinesini gormek icin zerrelerden vazgegtik, o zatin ardindan ciimle sifatlardan gectik.
Biitiin cihan, dyetlerin varligi oldugu icin, ayetlerin ortaya ¢tkma arzusundan vazgegtik.
Bize kesf u keramattan soz etmeyin, ¢linkii biz kesf u keramattan vazgectik.

Hal ve makamlardan ge¢miys olan bize, hallerden ve makamlardan dem vurma.

Tekkeden, manastirdan, medreseden kurtulduk, irtlerden kurtulduk, vakitlerden gectik.
Medreseden, dersten, sozlerden kurtulduk, siipheden, kuskulandirmadan, suallerden gectik.
Kabe'den, puthaneden, ziinnar ve hactan, meyhaneden ve harabeler kdyiinden kurtulduk.
Karanlk halvette riydzetle mesgul olduk, kiyamet giintinde yedi semadan ge¢tik.

Gordiik ki bunlarm hepsi riiya ve hayaldi, bu riiya ve hayalden erce( yigitce) gegtik.

Ey seyh! Senin biitiin kemalin buysa sayet, hog ol, biz ctimle kemalattan gectik.

Bunlar hakikatte hepsi yolun afetleridir, Allah’a siikiir biz afetlerden gectik.

Megsrikin nurlarmdan olan bir nurun ardindan biz, Magribi'den, yildiz ve kandilden gegtik.

( Yezdi, 1392, 5. 66-67). (Gazel:136)

3.3. Magribi ve ibni’'l-Arabi

Magribi’nin batiya yolculuklari, onu Ibnii’l-Arabi’nin diisiince diinyast ile tanistirmistir. Magribi’nin,
Seyhii’l-Ekber unvani ile bilinen tasavvuf ve Islam diisiince tarihinde biiyiik etkileri goriilen Ibnii’l-
Arabi’nin yolundan ilerledigi siirlerinde agikga goriilmektedir. Filibeli Ahmet Hilmi onu ikinci Tbnii’l
Arabi olarak tanimlamustir (Kogak, 2005, s. 126). Cam-1 Cihanniima eserini Ibnii’l-Arabi’nin Hikmet
serhinden ve Farziye kasidesi serhinden segmelerle yazmistir. Divanin mukaddimesinde Muhyiddin’in
Terciiman’iil-esvak eserinden siirlere yer vererek, kendi ask ve teslimiyetini o sekilde anlatmistir.

Ogrencisi Miisa Riisti, CaAm-1 Cihanniima serhinde vahdet-i viictida isaret ederek Magribi’nin bu goniil
baghiliginin Ibnii’l-Arabi’ye oldugunu vurgulamistir (Mir Abidini, 1393, s. 20-21).

Sems-i Magribi’nin eserlerinde vahdet-i viiciid hikmetinin tefsiri ve anlasilmasinda bir¢ok mazmunlar
goriliir. Bu diistincenin 9. ylizyil tasavvufu ile birlikte 6zellikle de Magribi’nin tefekkiirii ile ne kadar
iliskili ve baglantili oldugu ortadadir.

Bu miimkiinler aleminin Allah’in ilminde sabit oldugu ile ilgili sdyle sOylemistir:’

7 Yezdi, Divan-1 Sems-i Magribi, Tahran, 1392, s.3.
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Sevgili, mdnd alemini seyrettigi halvet yerinden disari kostu

Kendini kendine, ciimle cihan seklinde gosterdi

O’nun hazinesinden biitiin alem zengin olmasina ragmen,

Ne O’ndan bir arpa artti ne O’ndan bir arpa eksildi. ( Yezdi, 1392, 5. 43). (Gazel:86)

3.4. Magribi ve Iraki

Magribi, Senai ve Attar gibi Iraki’den de etkilenmistir. Her ne kadar kendini Iraki ile esit gorse de
Iraki’nin tefekkiir diinyasinin izleri ile onun Leme’at kitabinin etkisi Magribi’nin siirlerinde agikga
goriiliir (Mir Abidini, 1393, s. 21).

Iraki birinci leme’a da soyle demistir (Muhtesem, 1372, s. 457):

o0l )liel doo (pl yolb cuisl (o> 395 510)3 gl j> dS (Gaio e SO
030l H8db a5 dS |y Liglkho Canl Gl Ggiinog bl o yolls

o0l )lLtl dod ol yals il Hox 396 510)3 gl j> &S (Gaio Hue Sy
020l )b a3 aS 1) glho Cawl (bl Ggdrneg Gile o3 yalls ol

Ondan bagska bir zerre olmadigr konusunda ittifak vardur.
Zahir olunca bunlarin hepsi yabanci gelir.
Astk senin zahirin ve masuk batinindur.

Sevgiliyi goren kisi istekli geld.
Magribi ise yukardaki beyte benzer bir sekilde soyle demistir:

030l )Lt Gwobido 53 ol )b olg s 0anhuw ) Ol Wl )l olen

Bu diinyadan gizli, gizli bir perdenin arkasmdan yabanci libasmda gelen, sevgilidir. Kendi giizelligini sevdi.
Kendi matlubu icin istekli geldi (Yezdi, 1392, s. 82). (Gazel:166)
Iraki ise soyle demistir:

pAC 9 3929 03 0lyw yo A8 9 Liga> doy> 03 sl
Cawnd S lagl> 39290 93 )= S oS Olg> )3 ol e S
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Ey bakilik ve fanilik ¢adiri kuran, varlik ve yokluk perdesini acan! Cihanda senden baska kimse yoktur.
Senden baska kimse sonsuz bir varlik degildir (Anonim, 2023c). (Terci-i bent:1)

Magribi ayni konuda sunlari soylemistir:
PAC 9 3929 )3 )S (5kas PA8 9 Wigd> LIS (Gane
Sayusiz fanilik ve bakilik aski, varliga ve yokluga bir nazar etti (Yezdi, 1392, s. 106). ( Terci-i bent:1)
39290 )83 UuS Cadub> @ 3929 Shaw )3 Cawns gl s> @S

Varlik sarayinda ondan bagkasi yoktur. Hakikatte (o) baska bir varliktir (Yezdi, 1392, s. 107). (Terci-i
bent:1)

Iraki’nin baz siirlerindeki kaliplar1 ve vezinleri Magribi’nin siirlerinde gérmek miimkiindiir. Bununla
birlikte Sah Ni’'metullah-1 Veli bir terci-i bendinde Magribi ve Iraki’yi esit goriir:

SO b 9 Lo e SO 9 ) 9 Wb g Lol

Kadeh, sarab, rind ve siki. Hem Magribi hem de Irdkidir (Anonim, 2023b). ( Terci-i bent:2)

3.5. Magribi ve Seyh Mahmud-i Sebusteri

Seyh Mahmiid-i Sebiisteri’nin 6grencilerinden biri de Magribi’nin miirsidi olan Ismail-i Sisi’dir.
Magribi’nin Sebilisteri’nin fikirleri ile olan bagi Sisi yolundan kesigsmistir. Bu bag dyledir ki; Seyh
Muhammed-i Lahici, Mefatihu’l-i’caz fi Serh-i Giilistan-Raz adli kitabinda Magribi’nin baz siirlerini
isim vererek veya isim vermeden alintilamig ve Seyh Mahmid-i Sebiisteri’nin diiglincelerine ilgi
duymustur. Bu, 9. yiizyilda biiyiiklerin nezdinde Magribi’nin eserlerinin Sebiisteri ile taninip bilinir
oldugunu géstermektedir (Mir Abidini, 1393, s. 22).

4. Sems-i Magribi'nin Ogrencileri

Magribi, Tebriz’de irsat ile mesgulken bir yandan da ders meclisinde ders vermis ve Ogrenciler
yetistirmistir. Magribi’ye hizmet eden miritlerinden biri Ozel istegi ile onunla yasayan Hace
Abdurrahim-i Halveti’dir. Magribi’nin seyr u siilikta olan diger Ogrencileri; Seyh Bahaeddin-i
Hemedani, Mahmid-i Za’feri’'nin oglu Seyh Sadeddin, Seyh Abdulkadir-i Nahcevani, Seyh
Miserrefiiddin-i Miniri’idir.®

Hindistan’da Suttariler tarikatinin kurucusu Seyh Abdullah Suttari, Magribi’nin halifelerinden ve
vekillerinden olup onun elinden hirka giymis ve “Suttari” lakabini almistir.® Bu isimlerin yaninda
Mevlana Muhammed-i I1ktdi, Mesrik-i Tebrizi ve Mevlana Ivez Sah Nami, Seyh Magribi’nin
miiritlerinden idi (Mir Abidini, 1393, s.16).

s Mir Abidini, age. 5.15
°® Mir Abidini, age. s.15
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5. Magribi'nin Beyitleri ile Benzerlik Gosteren Beyitler

Magribi Senai, Attar ve Iraki’nin siir usul ve tarzindan miritlerinden etkilenmigtir.

ox0l )lac g aliuw gl Gig> j9 Lo g GOhe Cuwl 03 9l Zg0 59

Onun dalgasindan Irdki ve Magribi olmustur. Onun cosup kaynamasindan Sendyi ve Attdr meydana
gelmistir (Yezdi, 1392, s. 82). (Gazel:166)

b g Cnl (Rl 9 20 OLLL »2u Z oo (il i
Bu sonsuz denizin dalgasimin sekilleri, Magribi ve Sendyi’dir (Yezdi, 1392, s. 4). (Gazel:7)
Sl G)leo 4 liw S 398 GObe Balé> 4 LShe S g

Bir kimse Irdki'nin hakikatleri ile Irdki olamaz. Bir kimse Sendyi’nin marifetleri ile Sendyi olamaz (Yezdi,
1392, 5. 99). (Gazel:196)

Magribi’nin siirlerinde Attar’in vurguladigi siir konulart goriliir. Attar’in bir kasidesinde su beyte

rastlanir:
o0l 58,3 quull (o LS 030l )b 4y 034553 59y sl
Cezbeden giizel carsiya gelmis. Halk da bu biiyiiye yakalanmaya gelmis (Tafazzoli, 1392, s. 817).
( Kaside:26)
Magribi soyle der:
030l Hlagyd> Ling> Cawd @ |y 39> 0301 )1l ) Cowl (5pide olo Gl

Carsiya gelen o ay (yiizlii) miisteridir. Kendini kendi eliyle satin almaya gelmis (Yezdi, 1392, s. 82).
(Gazel:166)

Bu cgaligmada, Magribi’nin hayati kisaca ele alinmis ve beyitler lizerinden 6rnekler vererek hangi
sairler ile etkilesim iginde oldugu agiklanmaya calisiimistir. Oliim tarihi ile ilgili ihtilaflar olsa da bu
ihtilaflar1 g6z Oniinde bulundurarak konu ile ilgili birkag¢ rivayete yer verilmistir. Farsga, Tlrkge ve
Arapga siirleri gliniimiize ulasan sairin divaninin terciimesi bu makalenin yazari tarafindan bir yiiksek
lisans tezi olarak c¢alisilmis olup burada hayatina dair kisa bilgiler verilerek daha ¢ok yasadigi donemin
Oncesinde ve sonrasinda diger mutasavvif sairler ile arasindaki etkilesim karsilagtirilmak istenmistir.
Magribi’nin siirlerinden bazi kisimlar derlenmis ve terciime edilmistir. Diger sairlerin siirleri ile
kargilagtirildigi zaman bu beyitlerin ¢ok yakin manalar tasiyarak ve bazen ayni kelimeler kullanilarak
anlatilmak istenen mefhumun ifade edildigi acikca goriilmektedir.
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